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SECTION 472 The Laws Pertaining to

rToa nisi

THE LAWS OF PESACH

Reclining and [Drinking] the Four
Cups [of Wine at the Seder] (1-31)

A person’s [Seder] table should be arranged

while it is still day’ [on the day before Pesach]
so that he can begin the Seder immediately at
nightfall.> Even if [one] is in a House of Study,
he should arise [and depart] immediately at
nightfall,® for it is a mitzvah to hurry to begin the
Seder [as early as possible] so that the children
not fall asleep.* [Their participation is a priority,
as reflected by] the Torah’s statement:® “You shall

tell your children on that day...”
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1. However, the Seder plate itself
should be arranged after nightfall.
See sec. 473:25.

Sec. 262:1 states a similar law
with regard to Shabbos. One of
the expressions of honor for the
Shabbos and festivals is that the
table be prepared for the head
of the household as soon as he
returns from the Evening Prayers.

2. Sefer HaMinhagim Chabad, p.
38, states that the custom of
the Rebbeim would be to begin
the Seder immediately after the
Evening Service on the first night
of Pesach. On the second night,
however, they would begin the
Seder later at night. Even on the

first night, the Rebbe would visit
the dining halls of the yeshivah,
Machon Chana, and other insti-
tutions before going home to hold
his own Seder.

3. Pesachim 109a. With regard
to the Evening Service, in sec.
267:2 and sec. 494:2, the Alter
Rebbe writes that it is customary
to begin the communal prayers
while it is still day on the day
prior to the festival. Neverthe-
less, the prevailing custom in
most Lubavitch communities is
to wait until after nightfall.

4. See sec. 458:4, which also
mentions the obligation to begin

the Seder at the beginning of the
night for this reason. See also
subsection 23 below.

See also sec. 473:38 and notes,
which speak about actions per-
formed during the Seder to
maintain the children’s interest
so that they will not fall asleep.

5. Shmos 13:8. As mentioned in
sec. 473:20, this verse serves as
the prooftext for the command-
ment to relate the story of the
Exodus from Egypt on Pesach
night. As stated in sec. 473:14,
the story of the Exodus should
be related in response to the chil-
dren’s questions.
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SECTION 472:1-2 The Laws of Pesach

Nevertheless, one should not hasten to recite

Kiddush before it is definitely nightfall. Even
though on other festivals® a person may add
[time] from the mundane to the holy and recite
Kiddush and eat while it is still day [on the day
preceding the festival],” nevertheless, one may
not do so on Pesach. [The rationale is that Scrip-
ture] links eating matzah to partaking of the
Pesach sacrifice,? as it is written:® “You shall eat
[the Pesach sacrifice] together with matzah and
bitter herbs,” and with regard to the Pesach sac-
rifice, it is written:'* “They shall eat the meat on
this night,” [implying that the Pesach sacrifice
must be eaten] specifically at night.

Since the Scriptural requirement to eat matz-
ah [applies] only after nightfall, therefore, all the
four cups [of wine] that our Sages ordained may
similarly [be drunk] only at night, during the time
when it is fit to partake of matzah, for all [the
practices] established by our Sages were ordained
in a manner resembling Scriptural practices."
[Since] the cup [of wine over which] Kiddush
[is recited] is one of the four cups [of wine to be
drunk at the Seder], therefore, it must [be drunk]
when it is actually night and not during [the time]
added from the mundane to the holy.
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6. Other exceptions to this rule
are the first night of Shavuos (see
sec. 494:2) and the first night of
Sukkos (see sec. 639:20), when
Kiddush may not be recited until
after nightfall.

7.See sec. 261:4, which states that
it is a positive commandment of
Scriptural origin to add time from
the mundane to the holy with
regard to the prohibition against
performing forbidden labor at the
advent and departure of Shabbos

and festivals. As stated in sec.
267:2, it is therefore customary in
many communities to recite the
Shabbos Evening Service, recite
Kiddush, and begin the Shabbos
meal while it is still day on Friday,
but after p’lag haminchah.

8. See Pesachim 120a. See sec.
458:1-2 above, which also men-
tions this concept.

9. Bamidbar 9:11.
10. Shmos 12:8.

1. This is a general principle
applying in many contexts of
Jewish Law, as mentioned in sec.
1611, sec. 185:2, sec. 296:19, sec.
454:15, et al.

See sec. 477:6, which explains
that since all four cups of wine are
linked to the Pesach sacrifice, just
as the Pesach sacrifice must be
eaten before midnight, so too,
there is reason to require the four
cups to be drunk before that hour.
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A person who is in mourning - even for his

father and/or mother - is obligated to re-
cline. He may not refrain from reclining because
of his state of mourning. [The rationale is that]
once the shivah'* [period of mourning] passes,
[one] is permitted to recline on his bed, even on
weekdays, for one is only obligated to overturn
one’s bed" during the shivah [period. Thus, by
and large, this practice is not relevant in this
instance, for] even if one’s deceased [relative]
was buried on the day preceding Pesach, the
mourning [obligations] of shivah are nullified
immediately at the onset of the Pesach [holiday]
if [the person] observed the mourning practices
for any amount of time'* before nightfall, as will
be explained in Yoreh Deah, sec. 399."

If, however, a person did not observe the

mourning [practices] at all before Pesach
and thus, the mourning [obligations of] shivah
were not nullified for him,'¢ it is customary not
to recline on Pesach night. [The rationale is that]
reclining is considered a private practice and
one must observe [the mourning restrictions
against such private practices] during the festi-
val, as explained in Yoreh Deah, loc. cit."”
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12. The Hebrew word shivah
means “seven.” The term shivah
is thus used to refer to the seven-
day period of severe mourning
observed for the passing of a close
relative [Shulchan Aruch of Rav
Yosef Caro (Yoreh Deah 380:1)].
Nevertheless, as the Alter Rebbe
proceeds to mention, there are
times when the halachic require-
ments of shivah are terminated
before the end of these seven days.

13. In the Talmudic era, it was cus-
tomary for a mourner to overturn
his bed during the week of shivah.
See Moed Kattan 15a. The Shulchan

Aruch of Rav Yosef Caro (Yoreh
Deah 387:1-2) mentions this prac-
tice, but states that it is no longer
observed. Instead, as Sifsei Kohen
(Yoreh Deah 387:1) and contem-
porary commentaries to that text
explain, it is customary to sit on
low stools during the shivah period.

14. Mo'ed Kattan 20a. Although
the word shaah which the Alter
Rebbe uses is often translated
as “hour,” in this context, the
translation used in the main
text is appropriate. See the
Shulchan Aruch of Rav Yosef
Caro, Yoreh Deah 399:1, and the

commentaries of Turei Zahav and
Sifsei Kohen there.

15. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See the Shulchan Aruch of Rav
Yosef Caro (Yoreh Deah 399:1)
and commentaries.

16. Our translation follows a tex-
tual emendation suggested in the
latest printing of the Alter Reb-
be's Shulchan Aruch.

17. Although a person who lost
a close relative before Pesach,
and did not observe the shivah
at all before the onset of Pesach,
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SECTION 472:3-6 The Laws of Pesach

Nevertheless, such a person may wear the
kittel, as is [customarily] worn while conducting
the Seder,'® because this garment is [comparable
to a shroud] in which the dead are garbed. It is
worn to humble the heart,” so that one’s spir-
its [will] not rise [to the point of haughtiness]
because of the joy and freedom experienced on
this night.

A mourner is obligated to recite Hallel on

this night.*® Although it is customary not to
recite Hallel in the house of a mourner,?! never-
theless, [the recitation of | Hallel on this [occasion]
is an obligation [even for a mourner].*

Even though during the entire year, it is de-
sirable to minimize the use of attractive
[articles and] utensils in remembrance of the
destruction [of the Beis HaMikdash],?> on Pesach
night, it is desirable to use attractive articles and
utensils according to one’s capacity.* Even
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should not observe mourning
rites publicly, he should carry
out those expressions of mourn-
ing that are private in nature,
as stated in the Shulchan Aruch
of Rav Yosef Caro (Yoreh Deah
399:1). The definition of “pri-
vate expressions of mourning” is
found in the Shulchan Aruch of Rav
Yosef Caro (Yoreh Deah 400:1).

18. It is the Lubavitch custom not
to wear a kittel at the Seder (see
Sefer HaMinhagim Chabad, p. 39).

19. See sec. 610:9, where the Alter
Rebbe makes similar statements
with regard to wearing a kittel on
Yom Kippur. In that source, how-
ever, he adds another rationale
- to resemble the angels.

20. The Alter Rebbe mentions the
practice of reciting Hallel during
the Seder in sec. 479:3, 6-8, and

sec. 480:1. With regard to the
recitation of Hallel in the Evening
Service, in sec. 487:8, the Alter
Rebbe writes that it is not cus-
tomary to recite Hallel on Pesach
night in the Ashkenazic commu-
nity. (Nevertheless, in his Siddur,
the Alter Rebbe rules that Hallel
should be recited.) Thus, the state-
ment here regarding a mourner is
obviously referring to the recita-
tion of Hallel during the Seder.

The question has been raised
regarding whether a mourner
should recite Hallel during the Eve-
ning Service. Nitei Gavriel (Hilchos
Pesach, Vol. 2, ch. 68:12) rules that
inthose communities where Hallel
is recited in the Evening Service, a
mourner should also recite it.

21. See sec. 131:5, which makes
such a statement regarding the re-

citation of Hallel on Rosh Chodesh.

22. For this same reason, a
mourner is obligated to recite
Hallel on Chanukah. See sec. 131:5.

23. See the Shulchan Aruch of
Rav Yosef Caro (Orach Chayim,
sec. 560), which mentions many
practices that are observed
expressly to maintain an aware-
ness of the destruction of the Beis
HaMikdash.

24. It was customary in the house-
hold of the Rebbeim to display
golden and silver utensils on the
Seder table (see Sefer HaSichos
5696, p. 130, (p. 141, in new edi-
tion,) et al.) The Rebbe Rayatz
explained that this practice recalls
“the great wealth” (Bereishis 15:14)
with which the Jews left Egypt
(Likkutei Dibburim, Vol. 1, p. 135a).
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[articles and] utensils that are not necessary
for the meal should be arranged on the table”
for aesthetic reasons, to recall [our people’s]
freedom.

Even articles and utensils belonging to
a non-Jew which are held as collateral [for
a loan] should be arranged on the table for
aesthetic reasons. Even if one would desire to
use [these utensils], that would not constitute
stealing from the non-Jew or deceiving him,
as explained in Yoreh Deah, sec. 120.%

One should prepare a place to sit so that

he will be able to recline”” in a manner
[that reflects] freedom,* as kings and men of
great stature do while eating.” [The underlying
rationale for this practice is that] in every gen-
eration, a person is obligated to present
himself* as if he is now leaving the subjugation
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25. See sec. 451:4, which men-
tions related matters. As
indicated in that source, precau-
tions must be taken with regard to
utensils that absorbed chametz.

26. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See Turei Zahav (Yoreh Deah
120:11) and Sifsei Kohen (Yoreh
Deah120:19), which elaborate on
the permissibility of a Jew mak-
ing use of articles a non-Jew gave
him as collateral for a loan.

See also the Alter Rebbe's
Shulchan Aruch (Choshen Mish-
pat, Hilchos Gezeilah VeGeneivah,
subsection 4), where the Alter
Rebbe reiterates the license to
use articles given as collateral,
and offers the following explana-
tion for this leniency: “For using
an entrusted article is not out-
right theft; one is merely making

use of the entrusted article for his
own purposes, and he is willing
to make restitution if by using it
he reduces its value in any way.”

27. Pesachim 99b.

28. The act of reclining reflects the
leisure and tranquility that char-
acterizes the conduct of a noble
personage (Bamidbar Rabbah 1:2;
see sec. 473:1; Likkutei Sichos, Vol.
31, p. 56ff.). In the Talmudic era,
it was common for men of dis-
tinction to eat while reclining on
couches with a small table placed
in front of each person.

29. In Likkutei Sichos, Vol. 11, p.
15ff., and Vol. 31, p. 56ff, the
Rebbe explains that there are two
ways to conceive of the obligation
to recline on Pesach: a) as an
independent obligation encom-
passing the way one conducts

the Seder as a whole, as reflected
in the wording of this subsection,
and b) a particular obligation that
applies with regard to the mitz-
vos of eating matzah and drinking
the four cups of wine, as could be
understood from subsection 14.
The Rebbe concludes that the
two approaches are not mutually
exclusive, and the Alter Rebbe's
understanding of the obligation
to recline includes aspects that
reflects both approaches.

30. The Alter Rebbe's word-
ing leharos es atzmo, "to present
himself”, is taken from Rambam,
Hilchos Chametz U'Matzah 7:6.
Significantly, in their texts of the
Haggadah, both Rambam and the
Alter Rebbe use the phrase liros
es atzmo, "to see himself,"” found
in the Mishnah (Pesachim 116b),
rather than the similar phrase used
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SECTION 472:6-8 The Laws of Pesach

of Egypt,* as [implied by] the verse,* “It is for
the sake of this that G-d acted on my behalf
when I went out® of Egypt”

It is with regard to this matter that the Holy
One, blessed be He, commanded,* “And you
shall remember that you were a slave in Egypt,”
i.e, it is as if you yourself were a slave in Egypt
and were redeemed and granted freedom.
Therefore, one must carry out all the practices
of this night in a manner that reflects freedom,
as will be explained.”

A poor person who does not possess cush-

ions and bedding on which to recline
should nevertheless sit on a bench [at the Seder]
and not on the ground as he does during the
other days of the year. If possible, [the poor per-
son] should lean on the thigh of another person,
[for] this is [also] deemed reclining.*

[The poor person] should not, however,
lean on his own thigh, for then he appears to
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here. This leads one to wonder
why when discussing halachah, the
Alter Rebbe and Rambam instruct
us to “present ourselves” as if we
left Egypt, while in their Haggados,
both cite the mishnah, which states
that each person should “see him-
self” as having left Egypt.

In Likkutei Sichos, Vol. 12, p. 39ff.,
the Rebbe explains that the obliga-
tion of recalling the Exodus applies
not only to the recitation of the
Haggadah, but to all the practices
performed on Pesach. Since the
mitzvah of relating the story of the
Exodus involves sharing with oth-
ers, the manner in which a person
performs all the other Passover
practices must demonstrate to oth-
ers his personal experience of the
Exodus. Thus, each person must
not only see himself as having left

Egypt during the Exodus, but must
also convey this feeling to others,
i.e., present himself as having left
Egypt during the Exodus.

31. Although the Mishnah (Pesa-
chim, loc. cit.) instructs each
person to view himself as if he
left “Egypt,” the Alter Rebbe
(and Rambam, his source) speak
of “the subjugation of Egypt,” to
emphasize that the Sages' intent
is not that we should remember
leaving Egypt as a geographic
location, but rather we should
view ourselves as having been
freed from the state of servitude
the Jews experienced in Egypt.

32. Shmos 13:8.

33. The words “G-d acted on my
behalf when | went out” in the

prooftext imply that a person
must regard the Exodus as a pres-
ent day event, not merely as past
history. See Pesachim, loc. cit. See
also Tanya, ch. 47.

34. Devarim16:12, 24:18. The Alter
Rebbe (and Rambam) employ two
prooftexts thus emphasizing that
a) the Exodus is not just an event
of the past, but of contempo-
rary relevance, and b) a person’s
observance of the Pesach holiday
must reflect his awareness of this
fact (Likkutei Sichos, loc. cit.).

35. Our translation follows a tex-
tual emendation suggested in
the latest printing of the Alter
Rebbe's Shulchan Aruch. See sub-
section 14 below and sec. 473:48.

36. Pesachim 108a.
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be worrying, and that is not conduct that re-
flects freedom.

When a person reclines, he should not lean

on his back or on his face,*” for this is not
[conduct] that reflects freedom. Instead, [one]
should lean on his left side. [One should] not
[lean] on his right [side] because this is not the
manner in which [one] reclines. [The rationale
is that one] must eat with his right [hand].*
Furthermore, if [one] leans to his right, a dan-
gerous situation might result, for the esophagus
is to the right and the trachea is to the left.
Should [one] lean on his right [side], the esoph-
agus will be below the trachea. [Consequently,]
the flap over the trachea will open as a matter
of course and food will enter the trachea, result-
ing in a dangerous situation.* Therefore, even
one who is left-handed, [and] who usually eats
with his left hand, should, nevertheless, recline
on his left side, i.e., that [side] which is deemed
by people as a whole as “left”

1 A woman - whether married, widowed,
or divorced® - is not required to re-
cline* because it is not common for women to
recline and for them, this is not conduct that
reflects freedom.
A prominent woman, whose ordinary
practice is to recline, is obligated to recline.’
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37. Pesachim 108a uses the term
perakdan when discussing posi-
tions that should not be assumed
when reclining at the Seder.
Rabbeinu Chananel offers two
interpretations of this term: either
leaning on one's back or leaning
on one's face. The Alter Rebbe
does not see these two interpre-
tations as mutually exclusive, and

maintains that neither position is
acceptable since neither posture
reflects an approach of freedom.

38. l.e.,, most people are right-
handed, and it is difficult for a
right-handed person to eat while
leaning on his right side.

39. This rule also applies to a
woman who has yet to marry.

40. Pesachim, loc. cit., makes such
a statement about a married
woman in the presence of her
husband. The halachic authorities
in the era immediately after the
redaction of the Talmud (see the
Sheiltos of Rav Achai Gaon, Par-
shas Tzav) expanded the scope of
the exclusion to all women.
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SECTION 472:8-11 The Laws of Pesach

[Presently,] all our woman are considered as
prominent. Nevertheless, it is not customary for
them to recline. [The rationale is that] there are
authorities who maintain that there is no obli-
gation to recline at all in the present era,*' since
it is not customary to recline in these countries
at all on the other days of the year. Indeed, even
kings and prominent people sit in an ordinary
manner. In the present era, women rely on the
words [of these authorities] and do not recline.

A son who eats in his father’s presence must
recline.* [This applies] even if his father is
his foremost teacher.*? [The rationale is that] it
can be assumed that a father will waive the honor
due him from his son. By contrast, when a student
eats in his teacher’s presence, even when he is not
[the student’s] foremost teacher, [the student] is
not permitted to recline,* as an expression of the
awe and honor due his teacher, unless [the] teach-
er gave [the student] permission to recline in his
presence. In that instance, [the student] is re-
quired to recline. A teacher is not, [however,]
obligated to give his students permission to re-
cline in his presence. It is only that if [the teacher]
desires to forego his honor and grant [a student]
permission to recline, he has license to do so.*
Similarly, one who eats in the presence of a
Torah sage who is one of the most distinguished
[scholars] in his generation should consider
[the sage] as his teacher [and must respect the

™ NI NINTR) NPY oD 53
' 52077 1 N7 129 %Y A
TR PN T IRY D v
Ny W3 AN 11D 573 2077
RiYIND 593 2077 M PN D
Do DRPRT AN KON 100
RSO 17937 21 2T vt

w10 MY WRY DT

T — NN 03N ONT 12 N9
NITT 2N DN 15BN 0 1307
2R7 DNRT 1 27 - P 12
Tr5n San .15 11920 Sy Snin
127 iR %08 7,537 05 SoiNg
“1I03 20T N N — g
DN NPN 277 79201 NI D
1392 2077 S 370 12 10 13
Sp 2% PR =075 NI 20 WY
TI23 2077 907 MY 102 277
1091 77130 Sp Srnb nyin on 8oN
22573 MM — 3009 e
D27 TP DY SRINT 1)
T NSY D Sp AN i3 a5om

41. See subsection 15, where this
concept is also mentioned.

42. The Alter Rebbe uses the
term, rabo muvhak, translated as

“his foremost teacher.” This term
has a specific halachic mean-
ing: the mentor from whom one
derived most of his Torah knowl-
edge (Shulchan Aruch, Yoreh Deah

242:30).

43. l.e., he is not considered to
have demeaned the honor of the
Torah by doing so.
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sage accordingly]* even if he did not learn any-
thing from that scholar. He should not recline
in [the scholar’s] presence unless he gives him
permission.

All the above applies when one eats at the
same table as his teacher. If, however, [a person]
eats at another table [which is located in the same
room as his teacher’s table], he is obligated to re-
cline even [if the teacher] is his foremost teacher
and the leading sage of the generation.

All the above applies with regard to a stu-
dent [who studies] Torah [under a teacher].
A student who learns a profession, by contrast,
even though he is in awe of his teacher, honors
him, and serves him, must nevertheless recline,
even in his [teacher’s] presence.®
Similarly, one’s Jewish servants*® and maid-
servants® must recline. Although they must walk
to and fro to serve during the meal, nevertheless,
it is possible* for them to recline while they eat
the [required] olive-sized portion of matzah®
and the afikoman® and drink the four cups of
wine.* [Reclining at these times suffices, for]
these constitute the fundamental mitzvah of re-
clining, as will be explained.”
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44, Thus, it was not customary
for the participants at the Rebbe's
Seder to recline.

45, Pesachim 108a.

46. The term "a Jewish servant”
refers to one who willingly sold
himself into servitude because of
financial need, or who was sold
by the Rabbinic Court because
he did not have the means to pay
for an object that he stole. See
Rambam, Hilchos Avadim chs.
1-3. These laws are not practiced
in the present age. It is likely that

the Alter Rebbe is not referring
only to the strict halachic mean-
ing of the term, but also to Jewish
household help.

47. The term “a Jewish maidser-
vant” refers to a girl whose father
sold her as a maidservant due to
the family's destitution. See Ram-
bam, Hilchos Avadim ch. 4. This
law is also not practiced during
the present age. Here, too, it is
likely that the Alter Rebbe is not
only referring to the strict halachic
meaning of the term.

48. And hence, obligatory.
49, See sec. 475:5ff.
50. See sec. 477:3.

51. See subsection 14 below.
Seemingly, their obligation would
also include reclining when eat-
ing the korech, as mentioned in
that subsection. Divrei Shalom
maintains that since there is a
difference of opinion (see sec.
475:2) whether it is necessary to
recline while eating the korech,
servants are not obligated.
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SECTION 472:11-14 The Laws of Pesach

1 3 Anyone who is exempt from reclining
and yet reclines is considered a
commoner.>

1 4 When is it necessary to recline? When

eating the olive-sized portion [of matz-
ah]®* on which one recites the blessing, Al
achilas matzah,>® when eating the korech [that
combines] matzah and maror,> when eating the
afikoman,” and when drinking [each of] the
four cups of wine.* [The rationale is that] all of
these acts are commemorations of the redemp-
tion and the freedom [granted to the Jews].*
For the Sages ordained [the drinking of] the four
cups [of wine] to correspond to the four prom-
ises of redemption® related in Parshas Vaeira:*®
“T'will take out,” “T will redeem,” “I will take,” and
“I will save” And the afikoman and the korech
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52. Talmud Yerushalmi, Shabbos
1:2. The intent is that the person
is not considered as praisewor-
thy for following this stringency.
Instead, the contrary is true. See
similar rulings in sec. 32:8 and
sec. 639:23.

53. See sec. 475:9.

54.See sec. 475:20. When eating
the maror, however, it is not cus-
tomary to recline (sec. 475:13).

55. See sec. 477:4.

56. l.e., in addition to the general
obligation highlighted in subsec-
tion 7, there is a specific obligation
to recline when observing these
practices. See Likkutei Sichos (Vol.
N, p. 14ff.; Vol. 31, p. 56ff.).

57. Talmud Yerushalmi, Pesachim
10:1; Bereishis Rabbah 88:5.

58. Shmos 6:6-7. By mentioning
the source, Parshas Va'eira, the
Alter Rebbe emphasizes that
although there are other reasons
given for drinking the four cups
of wine in the above sources -
the four kingdoms that will rule
over the Jews, the four cups of
Pharaoh, etc. - the obligation
to recline while drinking these
four cups of wine stems from
their correspondence to the four
promises of redemption. Accord-
ingly, it is fitting to drink them in
a manner that reflects freedom
(see Likkutei Sichos, Vol. 11, p. 20).

59. The Alter Rebbe (quot-
ing Rashbam, Pesachim 99b)

changes the order in which these
promises are mentioned in the
prooftext. In Likkutei Sichos, Vol.
11, pp. 20-21, the Rebbe explains
that the change may reflect the
correspondence between the
particular promise of redemption
and the stage of the Haggadah
with which this particular cup of
wine is associated:

a) The first cup of wine is asso-
ciated with Kiddush. Since Kiddush
was ordained (as stated in the
blessing), “as a remembrance of
the Exodus from Egypt,” it corre-
sponds to the promise, “I will take
[you] out.”

b) The second cup of wine is
associated with the reading of
the story of the Exodus and the
concluding blessing, praising G-d
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are commemorations of the Pesach [sacri-
fice]* that was eaten in a manner [reflecting]
freedom. Therefore, [the afikoman and korech
also] must be [eaten while] reclining in a
manner [reflecting] freedom.

However, during the rest of the meal, if
one desires to eat and/or drink without reclin-
ing, he may do so, for we do not have [the
authority] to require him to recline. Never-
theless, one who reclines during the entire
meal is praiseworthy and performs the mitz-
vah in the optimum manner.*!

According to the strict [requirements

of the law, everyone who is required to
recline and ate or drank without reclining,
must eat and/or drink a second time while
reclining.®> Nevertheless, since there are au-
thorities who rule that in the present era, there
is no obligation to recline at all in these coun-
tries,”” one may rely on their words [to the
extent that], after the fact, one [is considered
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"Who redeemed us and Who
redeemed our fathers.” Thus, it
corresponds to the promise, “I
will redeem.”

c) The third cup of wine is
associated with the recitation of
the Grace after Meals. Grace is
intrinsically related to the Torah
as reflected in the ruling (Bera-
chos 48b; sec. 187:4) that one
who does not mention the Torah
in Grace does not fulfill his obliga-
tion. Thus, the third cup of wine
corresponds to the promise, “I
will take [youl,” for it was at the
Giving of the Torah that the Jews
were taken as G-d's nation.

d) The fourth cup of wine is
associated with Hallel, the praise

of G-d, and in particular refers to
the Future Redemption. Thus, it
is associated with the promise,
“I will save,” for just as the man-
ner in which G-d will save the
Jews in the Future Redemption is
unknown (see Rambam, Hilchos
Melachim, 12:2), “l will save” is
an undefined promise.

60. See sec. 477:3 with regard
to the afikoman. See sec. 475:20,
which gives another reason why
one must recline while eating the
korech.

61. It is, however, Lubavitch cus-
tom not to recline during the
remainder of the meal (Haggadah
im Likkutei Taamim UMinhagim),

nor when eating the karpas (Sefer
HaMinhagim Chabad, p. 39).

The Alter Rebbe's praise of one
who reclines during the entire meal
appears to support the argument
that reclining is a general obliga-
tion that is not specifically tied to
the mitzvos of eating matzah or
drinking the four cups of wine (see
Likkutei Sichos, Vol. 11, pp. 17-18).

62. See Likkutei Sichos, loc.
cit, which discusses at length
whether one fulfills the mitzvos
of eating matzah and drinking the
four cups of wine if one failed to
recline while doing so.

63. As mentioned in subsection
10 above.
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SECTION 472:14-15 The Laws of Pesach

to have] fulfilled his obligation although he did
not recline. Nevertheless, with regard to partak-
ing of matzah, it is desirable to be stringent and
eat [a second time] while reclining. Similarly,
with regard to the second cup [of wine], if one
drank it without reclining, he should drink [an-
other cup of wine] while reclining. [The person]
need not recite the blessing borei pri hagafen
again, because the blessing borei pri hagafen that
he recited on the second cup [of wine], which is
in close proximity to the meal, covers even the
wine [he will] drink during the meal,** as ex-
plained in sec. 174[:5].°

If, however, [the person] drank the first,
third, or fourth cups [of wine] without reclin-
ing, he should not drink them a second time
while reclining. [The rationale is that the person]
would have to recite another blessing over [the
additional cup of wine], for [in the present era],
it is uncommon to drink between the first cup
[of wine] and the second.®® And it is forbidden
to drink between the third and fourth cups [of
wine] according to law, for the reason to be ex-
plained in sec. 479[:3]. Similarly, it is forbidden
to drink more after the fourth cup [of wine], as
will be explained in sec. 481[:1]. If so, when [one]
drinks one of these cups without reclining and,
afterwards, remembers that he drank without re-
clining and, hence, desires to drink again while
reclining, he is considered to have changed his
mind [and decided to drink after intending to
cease drinking. Hence,] he must recite another
blessing.®” Thus, [making an additional blessing]
would causeittoappear [asifthe person] isadding
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64. See sec. 473:7,11. meal.

65. In that source, the Alter Rebbe
explains that a blessing recited
over wine before a meal covers
the wine one will drink during the

66. See sec. 473:11.

67. For he had diverted his inten-
tion from drinking further after

drinking the cup of wine. There-
fore, if he would drink again to
rectify his error of drinking with-
out reclining, he would have to
recite another blessing.
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to the number of cups [of wine] the Sages ordained
[that one drink at the Seder]. Therefore, it is preferable
not to drink [another cup of wine in these instances],
relying on the authorities who maintain that in the
present era, it is not necessary to recline at all.

Nevertheless, as an initial and preferred option,
it is desirable that when one first reclines [at the be-
ginning of the Seder], before he recites the blessing
over the first cup of wine, he have in mind that he
will drink [again] between the first and second cups
[of wine] on the basis of this blessing.®® In such an
instance, even if [the person] will err and drink the
first cup [of wine] without reclining, he will be able
to drink again without [reciting] a [new] blessing,
since [this second cup of wine] is covered by the
blessing recited over the first cup [of wine]. If so,
[drinking this additional cup of wine] is considered
[as part of ] a single continuum of drinking that was
interrupted [and divided into] two [parts]. Thus, it
does not seem as if [the person] added to the num-
ber of cups [of wine ordained by the Sages].

One must drink the four cups [of wine] in

the order to be explained,*” i.e., between the
first cup and the second cup, and between the
third and the fourth [cups], he should intervene
with the recitation of the Haggadah and the recita-
tion of the Hallel [respectively]. Between the
second [cup] and the third [cup, one] should in-
tervene with eating matzah and [reciting] Grace.
If one did not intervene with these practices, but
instead drank the four cups [of wine] one after the
other [in direct succession], he does not fulfill
[his obligation to drink] four cups [of wine].”
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68. Such an intent will not be
effective for the third and fourth
cups for the reasons explained in
the sources cited previously.

69. Sec. 473:1 describes the

drinking of the first cup after Kid-
dush; sec. 473:29, drinking the
second cup after the recitation of
the Maggid portion of the Hagga-
dah; sec. 479:1, drinking the third

cup after Grace; and sec. 480:1,
drinking the fourth cup after the
conclusion of Hallel.

70. Pesachim 108b.
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SECTION 472:15-18 The Laws of Pesach

Instead, they are all considered as one cup [of
wine], and [the person] is required to drink an-
other three cups [of wine] according to the order
to be explained.

Each one of these four cups may not have
less than a reviis” of wine after it has been
blended” [with water] if it is strong wine that re-
quires diluting.”” The extent to which the wine
must be diluted is dependent on the feelings of the
person drinking,” so that he will experience the
drinking as pleasant and as an expression of free-
dom. If [the person] drank [the wine] undiluted,
without blending it [with water], were there to
have been a reviis of wine in each cup, he would
have fulfilled [the mitzvah of drinking] four cups
[of wine]”® and he would not be required to drink
the four cups again. However, [the person] would
not have fulfilled [his obligation to drink the wine]
in a manner that reflects freedom, i.e., he did not
fulfill the mitzvah in an optimum manner.
It can be assumed that the wines of the pres-
ent era are not strong and do not require any
blending.”

The measurements of a cup that holds a

reviis [are as follows]: Its length is two
thumbbreadths;” its width, two thumbbreadths;
and its height, 2.7 thumbbreadths.
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71. A reviis is a liquid mea-
sure equivalent to 86 cc (2.9
fl. ounces) according to Shiurei
Torah. See the Alter Rebbe's Seder
Birkas HaNehenin (ch. 8:1), which
states: “[Imbibing] less than a
reviis halog (i.e., a fourth of a log)...
is never considered ‘drinking."”

72. In the Talmudic era, wines
were very strong and it was

necessary to blend them with
water to dilute them and make
them pleasant tasting.

73. See sec. 204:9.

74. This is certainly true of many
of the commercially produced
wines of the present era. Accord-
ingly, though there are still several
individuals who dilute their wines,

the custom of diluting wine has
fallen out of practice in the Jewish
community as a whole.

75. See sec. 11:6, where a thumb-
breadth is defined as, “the width
of seven barley grains placed
next to each other tightly.” Shiu-
rei Torah states that this equals 2
cm. (i.e., just over 34 inch) in con-
temporary measures.
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These measurements apply when the cup
is cube-shaped over its entire height. A simi-
lar reckoning should be made when the cup
is cylindrical, [the area of] a circle being [ap-
proximately] a fourth less than a square [whose
side-length is the same as the diameter of the
circle] (i.e., .9 less).”* If so, a [circular] cup with
alength and width of two thumbbreadths must
be 3.6 thumbbreadths high.””

1 9 There are authorities who maintain that as
an initial preferred option, [on Pesach
night,] it is a mitzvah to drink the entire cup [of
wine over which a blessing was recited],” even if
it holds several revios. Although it is sufficient to
drink a cheekful, i.e., the majority of a reviis, even
as an initial preferred option, for Kiddush on
other festivals and Shabbasos,” nevertheless, for
the four cups [of wine] on Pesach, the Sages ruled
stringently [and required] that the entire cup be
drunk as an initial preferred option. And after
the fact, one who drank the majority of the cup
tulfills his obligation. If, however, [a person]
drank only half the cup, even if [the cup] contains
several reviis, he does not fulfill his obligation.
There are other authorities who differ with
this ruling and maintain that, even as an initial pre-
ferred option, it is sufficient to drink the majority
of a reviis even if the cup contains several reviis.
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76. The Alter Rebbe is speaking
in approximations. The area of
a square measuring two thumb-
breadths by two thumbbreadths
is four sq. thumbbreadths. The
area of a circle with a diameter
measuring two thumbbreadths
is pi, or 314 sq. thumbbreadths.
Thus, the difference between the
area of our square and the area of
our circle is .86 sq. thumbreadths,

which the Alter Rebbe rounded
up to .9 sg. thumbbreadths.

77. Here, also, the Alter Rebbe is
speaking in approximations. The
exact figure is 3.43 thumbbreadths.

78. This is the Lubavitch custom.
See Sefer HaMinhagim Chabad, p.
39.

79. See sec. 271:24, which states:

“"One who recites Kiddush must
drink a cheekful of [the wine]
from the cup. [The intent is] not
an actual cheekful, but an amount
sufficient that were one to shift
it to one side of his mouth, his
cheek would appear full. For an
average person, this is the greater
portion of a reviis.” Similar laws
apply regarding all mitzvos asso-
ciated with drinking.
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SECTION 472:18-20 The Laws of Pesach

Fundamentally, [this view deserves] primacy and
this is the commonly accepted practice.

Nevertheless, it is preferable to give weight
to the first opinion and [if it is difficult for one to
drink an entire large cup of wine, he should] take
a small cup and drink it in its entirety. In places
where wine is expensive, it is sufficient to drink
[the] majority [of the cup of wine].

All the above applies to the first three cups.
It is, however, necessary to drink an entire reviis
for the fourth cup [of wine], so that one will be
able to recite the blessing afterwards® without any
hesitation [as to whether a blessing is required],
as explained in sec. 190[:6] with regard to the cup
[of wine over which] Grace [is recited];*' consult
that source.

As an initial and preferred option, it is de-

sirable to drink the majority of a reviis at
once, i.e., this [measure] should be drunk with
one swallow,”® without pausing [so that] two swal-
lows [are necessary]. Therefore, one should not
take a cup with a narrow opening (like those that
are called klug glasses), for it is impossible to drink
a reviis at once [from such a glass]. After the fact,
even if one paused several times [while drinking],
he fulfilled [his obligation].

[The latter ruling] applies provided the per-
son does not take more time than kdei achilas
p’ras (i.e., the time it takes to eat a half a loaf of
bread) from the time he begins drinking to when

WD NI 121 TRV 1!
N720% ¥n? Jity , Dip Sam
NIME9) PR DI nEd MR
YT — T3 Y Ninip b3

*RiaY Mnwa

DMIWNTT NiDiD a3 1 59)
T - OND Dina O
Som *10 050 NI ninYS
02 UIOND 1392 TRY
102 NI M3 PIBpD DWW
“Jitn N272 D12 YD D
oy Y

PR MPIRD? W T D
08 N33 MR N
PRNN ﬂjm?a NN nnw*w WA
1991 PO nuo wRes N7
MIPY 102 % N2 DiD MR 1N
513 NP nam (18O 3M5p)
N0K N33 MY NN
1D PU0DT 10BN T
NI RE - DYRND DR
W MWD Nonnn now MY

80. |.e,, the blessing Al hagefen.

81In that source, the Alter Rebbe
writes:

Although it is sufficient to drink a
cheekful from the cup of blessing
for Grace, it is preferable [for one]

to drink a reviis so as to extricate
himself from uncertainty with
regard to the obligation to recite
a blessing after [partaking of the
wine. The difficulty:] An ordinary
person’s cheekful is the majority
of a reviis which is larger than

an olive-sized portion. [Now,]
there is uncertainty whether one
is required to recite a blessing
after [partaking of an amount]
between an olive-sized portion
and a reviis, as stated in sec. 210.
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he finishes.*” There are authorities who
maintain that the person must not take
more than the time it takes to drink a reviis
from the time he begins drinking to when
he finishes (see sec. 612[:15]).*> Weight
should be given to their words with regard
to the first two cups [of wine drunk at the
Seder]. If [one] tarries in his drinking to the
extent that more than the time it takes to
drink a reviis [has elapsed from the begin-
ning of the time he began drinking until he
finished], he should drink that cup again
without reciting [another] blessing. With
regard to the two last cups, by contrast, if
one is required to drink again, it could be
considered as if he added to the number of
cups [ordained by the Sages], as explained
above.* [Hence,] one should rely on the
first opinion and not drink again, unless
he waited more than kdei achilas pras from
[the beginning of] the time he began drink-
ing until he finished.

Even [a person] who does not drink
wine throughout the year because he
dislikes it or because it is harmful to him is
nevertheless obligated to force himself to drink
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82. The halachic definitions of
this measure vary from three to
nine minutes. See the notes in
Sefer HaMinhagim Chabad, p. 45.
Based on Shiurei Torah (ch. 3:15),
the accepted Lubavitch practice
is to consider k'dei achilas p'ras
as four minutes when defining
the timeframe within which one
must eat the statutory kezayis of
matzah and the four cups of wine
at the Seder of Pesach, but as nine
minutes with regard to eating on
Yom Kippur.

83. That section, which deals with
the prohibition against drinking
on Yom Kippur, states that it is
proper to follow the stringencies
implied by the former view, i.e.,
that the interval between drink-
ing should be longer than k'dei
achilas p'ras.

This issue is also discussed by
the Alter Rebbe in Seder Birkas
HaNehenin (ch. 8:6) with regard
to the measure of time in which
liquids must be drunk for sepa-
rate swallows to be combined to

require a blessing to be recited
afterwards, e.g., when one drinks
hot tea or coffee slowly. There,
the Alter Rebbe rules than funda-
mentally, the halachah follows the
opinion that as long as the entire
interval is less than k'dei achilas
p'ras, a blessing is required. See
also the lengthy treatment of this
subject by Sh'eiris Yehudah (Orach
Chayim, responsum 15).

84. See subsection 15.
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SECTION 472:20-23 The Laws of Pesach

the four cups [of wine at the Seder]. Thus,
our Sages relate® that Rabbi Yehudah the
son of Rabbi Ila'i would drink the four cups
of wine on Pesach and would have to bind
his temples until Shavuos.*

By contrast, it is not necessary to com-

pel oneself to drink the cup [of wine]
for Kiddush on other festivals and on Shab-
basos. Instead, one may listen to Kiddush
recited by someone else, as explained in sec.
272[:12]. This is not true with regards to the
four cups [of wine drunk on] Pesach. [On
that night,] even the other members of the
household who listen to Kiddush and the
Haggadah as recited by the master of the
household are, nevertheless, obligated to
each drink four cups [of wine]*” in a manner
that reflects freedom.®

If it is impossible for a person to hold
the Seder immediately at the beginning
of the night*” and the young children wish to
eat, even though it is permitted to feed them
before they hear Kiddush and the Haggadah,
as stated in sec. 269[:3] and sec. 471[:10],%°
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85. Nedarim 49b; Talmud Yerush-
almi, Pesachim 10:1.

86. One may, however, dilute the
wine slightly, following the direc-
tives mentioned in sec. 208:9.

87. Pesachim 108b.

88. Pesachim 109b. See Marei
Mekomos ~ VeTziyunim  which
explains that the words “in a
manner that reflects freedom”
highlight the difference between
the four cups of wine drunk on
Pesach and the wine of Kiddush. It
is sufficient to hear another person

recite Kiddush; there is no funda-
mental obligation for every listener
to partake of the wine. On Pesach,
by contrast, in addition to reciting
or listening to the blessings, every
person has an obligation to par-
take of the wine as an expression
of freedom. See subsection 14,
above, and sec. 474:2, below.

Insec. 473:24, the Alter Rebbe
writes that the members of the
person's household should lis-
ten to the head of the household
recite the Haggadah. Divrei Sha-
lom maintains that this directive

also applies to the Kiddush. Even
in such an instance, however, it
is preferable that they drink from
their own cups. See subsection
24. In many households, however,
it is customary that every person
recite Kiddush himself.

89. As advised in subsection 1.

90. These sources explain that
there is no prohibition against
feeding children food that is kosher,
even though adults are forbidden
to eat at that time for certain rea-
sons. See also sec. 343:6.
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nevertheless, [one] should hurry to remove
the food from them so that they do not eat
much, lest they sleep at the time of the recita-
tion of the Haggadah.** (It is possible that it
is forbidden to give [the young children] even
a small amount of matzah that is “poor man’s
bread™” before the recitation of the Haggadah
for the reason explained in sec. 471[:10].
Consult that source.)®

2 If the cup from which the master of the

house drinks is large and contains sev-
eral revios, his children and the other members
of his household may fulfill their obligation
by drinking what remains in the cup after the
master of the house drinks, provided every-
one receives the majority of a reviis [to
drink].**

Nevertheless, the optimum manner of
tulfilling the mitzvah is to give every partici-
pant [in the Seder] an individual cup so that
they can all drink from a full cup. That is an
embellishment of the mitzvah, as stated in
sec. 183[:4].%

2 A father is obligated to train even [his]

young children in the observance of
the mitzvos and have them drink cups [of
wine]*® in the order to be explained,” if they
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91. Pesachim, loc. cit. As stated in
subsection 1, the children’s “[par-
ticipation is a priority, as reflected
by] the Torah's statement: 'You
shall tell your children on that
day..."”

92. |.e., matzah baked from merely
flour and water. See sec. 471:4-6
with regard to eating matzah ashi-
rah, “enriched matzah." This type of
matzah is described in sec. 462:6.

93. The rationale is that these

children are obligated to par-
ticipate in the Seder. One of the
obligations of the Seder is to recite
the Haggadah when “matzah and
marror are placed before you.”

94, Pesachim 108b. Even the more
lenient authorities cited in sub-
section 19 require that one drink
this amount.

95. |.e., as stated in that source,
the intent is that the cup be filled
to capacity. See also sec. 190:5,

which states that, “the cup [held
by] the one who recites Grace will
be impaired once he has drunk
from it” and drinking wine that is
impaired - i.e., that another per-
son drank from - detracts from
the fulfillment of the mitzvah.

96. See Pesachim 108b.

97. See footnote 69 to subsection
16. See sec. 4742, which explains
more details regarding drinking
these four cups of wine.
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SECTION 472:23-25 The Laws of Pesach

have reached an educable age, (i.e., [the chil-
dren have] reached an age when they are fit to
be trained to hear [and understand] the con-
cepts that are recited over these cups [of wine],
for example, [when] they comprehend the ho-
liness of a festival, it is therefore appropriate to
train them to listen to the Kiddush that is re-
cited over the first cup [of wine]*® (see sec.
269[:3]).” Similarly, [when children] are ca-
pable of understanding [the portions of the
story] of the Exodus from Egypt that are being
related to them during the recitation of the
Haggadah,'” it is therefore appropriate to train
them to listen to the Haggadah that is recited
over the second cup [of wine]. Similarly, one
is obligated to train [his children] to listen to
Grace that is recited over the third cup [of
wine]'*! and the conclusion of the Hallel, the
Great Hallel,'” and [the blessing] Nishmas that
is recited over the fourth cup [of wine].)
Young girls as well are governed by the
same laws as boys when they reach an educable
age.'” Similarly, there is no difference between
men and women with regard to the other mitz-
vos observed on this night. Although women
are exempt from all the time-oriented positive
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98. See sec. 473:1.

99. That source makes similar
statements with regard to edu-
cating a child to listen to Kiddush
on Shabbos.

100. See sec. 471:10 and sec.
473:43ff.

101. See sec. 186:3 with regard to
the obligation to train children in
the recitation of Grace. See sec.

479:1 with regard to the recitation
of Grace at the Seder.

102. l.e., Psalm 136, according to
the first opinion cited in sec. 480:1
(and according to the Alter Rebbe
in his Siddur). The second opinion
is that the term refers to Psalms
135 and 136. This psalm(s) is
given that title because it relates
that G-d “sits on high and appor-
tions sustenance to every created

being” (Pesachim 118a).

103. See sec. 343:2, which
focuses on a father's obligation
to train both his sons and daugh-
tersin Torah observance. See sec.
471:10, which mentions a father's
obligations to train his children in
the mitzvah of relating the story of
the Exodus.
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commandments, whether of Scriptural or
Rabbinic origin,' the Sages nevertheless
obligated them in all the practices ordained
for this night,'® for they also were [part] of
the miracle of the Exodus from Egypt.
[Women] are obligated to eat matzah ac-
cording to Scriptural Law. [This requirement
is derived as follows:] An association was
established between the positive command-
ment of eating matzah and the prohibition
against eating chametz, as [reflected in] the
verse,'” “Do not eat chametz with it; eat
matzos because of it for seven days.” [This
association teaches that] just as women are
charged with the prohibition against eat-
ing chametz, as it is written:'”” “For anyone
who partakes of leaven will be cut off...”; the
word “anyone” includes women [in the pro-
hibition], so too, are they charged with the
positive commandment of eating matzah.'®®
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104. Kiddushin 29a; see also sec.
17:1 regarding women'’s exemp-
tion from time-oriented Scriptural
mitzvos. See also sec. 106:2
and sec. 296:19 with regard to
women's exemption from time-
oriented Rabbinic mitzvos.

105. Pesachim 108a-b; see also
sec. 479:7, which mentions a
practical dimension resulting
from this obligation: The wom-
en's obligation includes both the
mitzvos of Scriptural and Rabbinic
origin, including the mitzvah of
relating the story of the Exodus.
As a result, they are also obli-
gated in all the practices of the
Seder.

In the Rebbe's Haggadah (in his
notes on the phrase mitzvah aleinu

lisaper), he notes that the Alter
Rebbe’s wording here implies that
the women's obligation to relate
(or hear) the story of the Exodus
is Rabbinic in origin.

106. Devarim 16:3, as interpreted
by Pesachim 43b. See sec. 4531,
which derives an additional
concept from the association
between the two command-
ments. In both clauses, "it" refers
to the Pesach sacrifice. The trans-
lation of alav as “because of” in
the second clause is taken from
Chizkuni.

107. Shmos 12:15, as interpreted
by Pesachim, op. cit.

108. See sec. 271:5, which men-
tions women's obligation to

observe the positive mitzvah
of Shabbos based on a similar
association.

Marei  Mekomos VeTziyunim
notes a slight difficulty with the
wording chosen by the Alter
Rebbe. Although the Alter
Rebbe is quoting the wording
of Pesachim, op. cit., the words
chosen reflect a minority opin-
ion. According to the majority of
Sages, the verse from Shmos is
unnecessary to teach that women
are obligated in the observance
of all negative commandments
(even those that are time-ori-
ented); that concept is derived
from another verse (Bamidbar
5:6, as understood by Kiddushin
35a).
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SECTION 472:25-27 The Laws of Pesach

It is a mitzvah to seek out red wine [for
the four cups] if the white [wine avail-
able] is not more esteemed than it, as [can be
derived from] the verse,'” “Do not look at
the wine when it is red,” from which it ap-
pears that wine is superior when red. True,
with regard to Kiddush on other festivals and
Shabbasos, it is customary to follow the view
of the authorities who maintain that there is
no need to seek out red wine if it is not supe-
rior to white [wine], as stated in sec. 272[:4].
Nevertheless, for the four cups [of wine for
the Seder], one should follow [the directive
of ] the authority who maintains that it is nec-
essary to seek out [red wine],'® because it
recalls the blood [shed by] Pharaoh, [who
ordered] the slaughter of Jewish children.'"!
In the present era, when it is common
[for non-Jews] to instigate blood libels, [the
custom has become] to refrain from taking
red wine for Pesach.!'?

2 All wines that are acceptable for Kid-

dush on other festivals and Shabbasos
are acceptable for the four cups [of wine
used at the Seder.!** This includes] boiled
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109. Mishlei 23:31, as understood
by Talmud Yerushalmi, Pesachim
10:1.

110. Although the custom of the
Rebbeim was generally to use red
wine for the Sedarim, there is a let-
ter from the Rebbe Rashab (/gros
Kodesh of the Rebbe Rashab, Vol.
1, Letter no. 180) which speaks of
seeking out white wine for Pesach
one year.

111. See Shmos Rabbah 1:34; Rashi,
Shmos 2:23.

12. In the present era, when

those fears have subsided, the
widespread practice is to use red
wine at the Seder.

113. Talmud Yerushalmi, Pesachim
10:1.

This includes grape juice, as evi-
dent from the Alter Rebbe's ruling
insec. 272:2. Indeed, as related in
Otzar Minhagei Chabad - Nissan,
p. 139, when they did not have
wine that met their standards of
kashrus, both the Rebbe Rayatz and
the Rebbe used grape juice at the
Sedarim. See, however, the Rebbe's
Igros Kodesh, Vol. 19, Letter no.

7219, where he writes that grape
juice should be made by boil-
ing grapes rather than squeezing
them. (This advice was given to a
person whose doctors cautioned
him against drinking wine.)

As mentioned in the notes to
sec. 272, loc. cit, generally, the
Rebbe would be careful to use
wine and not grape juice for Kid-
dush. In particular, with regard to
Pesach, wine is preferred because
it encourages the mode of freedom
and leisure that must characterize
one's conduct at the Seder.
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4 and konditon, i.e., wine in which

wine
honey and pepper are mixed."> One may
even fulfill his obligation with [such wines]
as an initial preference if he does not have
other wine that is of the same quality as
them, as explained in sec. 272[:9].
Similarly, [wine made from] soaking rai-
sins in water is acceptable for the four cups [of
the Seder] if it was made in a manner that it
is acceptable for Kiddush, i.e., some moisture
would emerge from [the raisins] when [they
were] crushed without their being steeped in
water.!'® Therefore, one who does not drink
wine because he took a vow [against doing so]
should take raisin [wine] for the four cups.

2 Similarly, in places where wine is not

commonly found, the optimum way
of fulfilling the mitzvah is to use raisin
[wine]. Nevertheless, according to the letter
of the law, in places where grapevines do not
grow abundantly within a day’s journey
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114. This factor is relevant today,
because many commercially
produced wines are pasteurized
{which Rav Moshe Feinstein
(Igros Moshe, Yoreh Deah, Vol. 2,
responsum 52) and many oth-
ers consider as boiled}. See sec.
272:9, where the Alter Rebbe
writes:
Wine that was boiled, by con-
trast, is disqualified [as a libation]
for the Altar only because it has
been changed from its natural
state. Nevertheless, it has been
changed positively, not adversely,
as stated in sec. 204[:6]. There-
fore, [these authorities maintain, ]
it may be used for Kiddush. Need-
less to say, this [also] applies to
wine to which honey was added,

foritis not inherently disqualified
[as a libation] for the Altar. It is
disqualified only because of the
honey, as it is written: “[ You shall
offer] no leaven or any honey [as
a fire offering].” Fundamentally,
the halachah follows this view
and it is customary to recite Kid-
dush over such wine, even if one
has other wine, but it is not of the
same quality as this [wine].
The factor of boiled wine is
particularly relevant when there
are people joining the Pesach
Seder who presently do not
observe the Shabbos, or if there
are non-Jewish waiters serving
the wine, etc. When such people
handle wine, there are authorities
who rule that the wine should be

disqualified (see sec. 385:3; see
also sec. 55:14 and notes in Vol.
1 of this edition, see also sec.
128:52 and notes in Vol. 2 of this
edition). Nevertheless, this strin-
gency does not apply once wine
is boiled, as mentioned in the
Shulchan Aruch of Rav Yosef Caro
(Yoreh Deah, 123:2).

115. See sec. 204:8, which
describes such a mixture.

116. See sec. 272:7 and sec.
202:12 which describe the pro-
cess of making raisin wine at
length. In previous generations
in Russia, wine made from fresh
grapes was rare and many Jews
used wine made from raisins. See
Divrei Shalom.
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SECTION 472:27-29 The Laws of Pesach

around a town, only sparsely, one may take
other beverages which are chamar medinah
(“the wine of the region”)'”” [and use these
beverages] for the four cups [of wine at the
Seder. One must use a beverage that is a
chamar medinah] in that town, e.g., mead in
places where it is common to drink [mead]
on Pesach. There is no concern that perhaps
flour was mixed into [the mead], as explained
in sec. 467[:14-16].118

With regard to Kiddush on other festi-
vals and Shabbasos, it is preferable to recite
Kiddush over bread rather than to recite Kid-
dush over other beverages even though they
are chamar medinah, as explained in sec.
272[:11]. Nevertheless, on the night of the
Pesach [Seder], it is impossible to recite Kid-
dush on bread,'” because one is obligated to
drink four cups of wine and the first is the
cup of Kiddush.

All the above'® applies only to mead
and other similar prestigious beverages
which are considered like wine in a given
town. [Different rules apply to] undignified
beverages like apple juice,'* ginger water, or
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17. See sec. 272:10-11 and the
Kuntreis Acharon (note 1) to that
section, which discuss the concept
of chamar medinah at length. In
that source, the Alter Rebbe rules
that even if wine is easily available
in stores, since it is not the bev-
erage used by the majority of the
people of the locale on a regular
basis, other important beverages
can be considered as chamar medi-
nah and are acceptable for Kiddush.

At present, when advances in
transportation have made geo-
graphic distance less significant,
it is questionable to what extent

this principle currently applies.
Indeed, in practically all major
Jewish communities, wine is read-
ily available at reasonable prices
and the concept of chamar medi-
nah, “the wine of the region,” does
not apply. Nevertheless, if kosher
wine is hardly ever available in an
entire region, it is reasonable to
assume that other beverages are
considered to be “the wine of a
region,” and may be used.

118. In that source, the Alter
Rebbe writes at length about the
concern that flour was mixed into

honey.

119. l.e., on matzah. See sec. 483:1,
which describes the laws that
apply when a person does not
have wine or beverages that are
chamar medinah and must make
Kiddush on bread.

120. |.e., the acceptability of using
beverages other than wine as
chamar medinah.

121. In sec. 481:1, the Alter Rebbe
explains that this type of apple
juice is made by boiling water
with apples inside it.
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licorice.'” Even though the typical drink of
the average person in that town is [one] of
these beverages, since they are not prestigious
beverages, they are considered like water.
And even when water is used for most of the
drinking needs of a town, it may not be used
for a cup over which a [special] blessing is
recited, as stated in sec. 182[:3].

Even a poor person who derives his

123 and who

livelihood from charity
does not have money to purchase wine for
the four cups, nor was it given to him by the
administrators [of the charitable fund],'?* is
obligated to borrow money, sell his cloth-
ing,'” or hire himself out to [purchase] wine
for the four cups, or [to purchase] other bev-
erages in places where they are [acceptable
as] chamar medinah.

If [a person] only has a minimal amount
of money and if he [uses it] to purchase wine
for the four cups, he will not have a lamp for
his home, a lamp for his home takes prior-
ity over the four cups, because [it leads to]
peace in the home.'” [In such an instance,
the person] should carry out the Seder on
bread'*’” [in the manner] to be explained in
sec. 483[:1-3].
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122. See sec. 182:3 which makes
similar statements with regard
to kvas (a lightly fermented bev-
erage popular in Russia) and
borscht (beet juice). See also
the notes to that section, which
discuss whether tea or coffee is
acceptable as chamar medinah.
In his Igros Kodesh (Vol. 19, Letter
no. 7219), the Rebbe writes that
orange juice in unacceptable for
use for the four cups on the Seder
night.

123. Pesachim 99b. See sec. 487:7,
which mentions the obligation
of the poor regarding wine for
Pesach.

124. See sec. 429:5-7, which men-
tions a related issue. See also sec.
242:4-6.

125. See Marei Mekomos VeTzi-
yunim which notes that the Alter
Rebbe reverses the order in which
Rav Yosef Caro lists these two
acts in his Shulchan Aruch. Note

also the contrast to the purchase
of delicacies for Shabbos, in which
instance, as stated in sec. 242:3,
one should not borrow money to
purchase.

126. See sec. 263:4, which makes
similar statements with regard to
Shabbos.

127. |.e., on matzah. If one must
choose between purchasing matzah
or a lamp, he should purchase
matzah, as stated in sec. 263:3.
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SECTION 472:29-SECTION 473:1 The Laws of Pesach

(See that source regarding the laws that gov-
ern how one should conduct himself when he
has only a small amount of wine and it is not
sufficient for four cups for both nights.)

3 1 It is a mitzvah to distribute roasted seeds
and nuts to children on Pesach night'*®
before carrying out the Seder so that the chil-
dren will notice the change'” and ask: Why is
this night different than all other nights?
Although we do not have an answer for
them [concerning this matter], since they will
see this change and be aroused to ask about
it, they will be aroused to ask about the other
changes [that take place], e.g., that matzah and
maror are eaten, that we sit reclining, [etc.] And
[then,] we will answer them: “We were slaves to

Pharaoh in Egypt...”
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128. Pesachim 109a. Marei Meko-
mos VeTziyunim notes that in sec.
529:7, the Alter Rebbe mentions
this act as one of the expressions
of simchas Yom Tov, the rejoicing

that accompanies the festival.

129. Other changes made for
that purpose include eating
dipped vegetables before the

meal (karpas, see sec. 473:14),
and pouring the second cup of
wine before reciting the Hagga-
dah (see sec. 473:40). See also
sec. 473:38.
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